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INTRODUCTION.,

Vedartha Prakasa, Madhava Acharya’s commentary on ihe
Taittiriya Yajur Veda attributes the actual composition of the
Mahabharata to the sage Vyasa and gives a remarkable reason
or his having written it. All persons, including women and
Sudras, must be competent students of the Veda in order that the
depreciation of evil and the aspiration after good should be
common {o all men. Tt is said in the Santi Parvan and Astika
Parvan that the Mahabharata was originally an interpretation of
the Rig Veda and an adaptation of the Yajurveda, with it well-
known sacrifices of the differént schools of Black and White
Yajus, by Vaisampayana and Yaynavalkya. Yajnavalkya was the
preceptor and the chief munister of sacrifice, 1n preference to
Vaisampayana, in the Court of Vaideln Janaka, and he officiated
in the Rajasuya sacrifice of Yudhisthira. Yoga philosophy s
preached in the Santi Parvan by Yajnavalkya and Vyasa was
its commentator. In that Santi Parvan mention is made of
Kapila, and discussions of his Sankhya philosophy, as well as
of Yoga, are found. The Rig Veda is concerned with the
Gods, the Yajur Veda with the religious rites of men, and the
Sama Veda with those of the Pitris. Brahma mtiated the
three Vedas from Fire, Air and the Sun for the complete per-
formance of sacrifice.  The sacred text of Gayatri is the
cssence of the triple Vedas. Divinely revealed knowledge
general is called Veda.®* The cpithet Vyasa is derived from
the Sanskrit verﬁ‘_}_r-as meaning to dispgse. in regular sequence
and may apply to any compiler. The Manu Samhita refers to the
region of the growing Aryan settlements, not far from Indrs-
prastha or Kurukshettra, deseribed in the Mahabharata. ‘¢ This
tribe seems to have helonged to the Taittiriyakas. ¢ adherents
of the Black Yajurveda’, and theit Mantras, Brahmana and
Srauta Sutras are still extant, but their Grihya and Samaya-
carika Sutras appear to have perished. In all ‘probability, too,
many of the rules, as we have them presented to us,.were

simply theoretical, inserted to complete an ideal of what ought
to constitute a perfect system of rehgious, ceremonial, moral

LU T TR -y

' Manu IV, p. 125.



12 INTRODUCTION

political and social duties. Who the real compiler and pro-
mulgator of the Institutes was is not known.”” Human lfe
was divided into four stages: (1) Religious student; (2) house-
holder; (3) hermit; (4) religious mendicant, The fihal piety
of the Aryan Hindus is mamfested in the offering of oblations .
to the manes of their forefathers, called Sraddhas, and the
reading of the Mahabharata at that time is enjoined.,

If the successive additions and alterations to the Makabharata
are analysed and separated then sufficient light will be thrown
on the early history of India. The heroes and heroines of the
Mahabharata all belong to the Lunar race of Kings; this 1s,
admitted by all; there were inter-marriages between the Solar
vand Lunar dynasties. The great Epic depicts an advanced
state of society and civihsation. Many detached stories
interfere with the main plot. of the Mahabharata, although

| attempts were made to connect them like the figures on a decora-
tive frieze. The result has been that the leading incidents of
the  main plot are lost and there is hardly anything to connect
together the vast mass of inde]pendent legend amidst the
religious, moral, political and philosophical topics and precepts
of diflerent ages. .

The Mahabharata, so far as the plot portion.is concerned,
cannot but be interesting. Chapter I, which deals with the
contents of the present Mahabharata, 1s called Anukramamka.
It gives out that the illustrious Vyasa originally composed the
Bharata of 24,000 verses, excluding episodes where the great-
ness of the Kuru race, the goodness of the sons of Pandu and
the evil conduct of the sons of Dhritarastra, the virtues of
(Gandhari, the constancy of Kunti, the wisdom of Vidura and
the divinity of Sri Krishna are described.®* This Bharata had
a historical background: Jarasandha, the great and powerful
King of Magadha, wanted to declare himself Emperor of
India and he imprisorfed many kings of India after defeating
them n battle. They would have been offered as sacrifices at
the great yajna of Siva, where he was to be declared Emperor;
but 8r1 Krishna advised Yudhisthira to put a stop to this.

~ Jarasandha was the father«in-law of Xangsa, the uncle of Sri
Krishna, who wanted to kill Sri Krishna since he had been

given to understand that he would be slain by him, an event

which did actually transpire. Sr1 Krishna, after killing Kangsa,

* placed bis father back on the throne and made Jarasandha raise

the siege of Mathura which he had invested to avenge the
* Chapter I, verse 101. . °

l.-l i 1 t l..‘ t!




INTRODUCGTION 13

death and defeat of Kangsa. Sri Krishna was not m favour
of war and the decimation of large numbers of people. He
carried out his object with strategy and political artistry. He
founded an empire at Dwarka ang was instrumental m the
. founding of Ingraprastha, the capital of Yudhisthira, separate
from the Kuru capital of Hastinapur. The death and defeat
of Jarasandha was an illustration of Sri Krishna’s divinity.*
Jarasandha was undergoing a sort of religious observance m
an impregnable fortress and there Sri Krishna, with Bhima and
Arjuna, appeared in the guise of Brahmans and challenged him
1o a single combat. Jarasandha was astonished and took them
to be divine beings; at last he was obliged to accept the wager
and, .fighting with Bhima in a hand-to-hand conflict, was
killed. The imprisoned kings and princes of India were
released after the victory of Bhima; and the great Rajasuya
Yajna of Yudhisthira at Indraprastha was conceived. Sisupala,
the King of Chedi and a cousin of Sr1 Krishna, was a great
admirer and friend of Jarasandha who had wanted to marry
Rukmini, the renowned spouse of Sri Krishna, to Sisupala; but
Sri Krishna, at the earnest entreaty of his beloved lady, carried
her away by force and married her, as was then the custom
prevailing amongst the Kshatriyas. This embittered their
relationship, and at the great sacrifice of Yudhisthira it
_culminated in open enmity and a challenge to fight before the
great assembly of kings. Sisupala paid the debt of Nature,
and Sr1 Krishna was worshipped as God by the assembled
.monarchs, and he received there the highest place of honour.
This was described by the poet Magh and goes by his name,
and was accepted as a Mahakavya.t The Mahabharata is
described as a kavya (verse 72, Chapter I, Anukramanika). It
deals with the domestic Asrama; -the three other Asramas were
not considered to be equal to it. Here Ganesha is remembered.
The birth of Kartick, the fruit of love between Uma and
Mahesvar, became the theme of the Mahabharata, for he was born
to achieve the death of the demon Tarak.; The birth of ata
18 the outcome of the love episode of Sakuntala, which made
Kalidasa a world-renowned dramatist; his Kumarsambhava
\became, a Mahakavya. The history of the great birth of the

Bharata princes is called the Mahabharata.§ The etymology
of the name of Bharata cleanses the knower of all his sins.**
5‘ Mahabharata, Chapter 1, verses 99 and 100. .
+ Macdonnell's History of Sanskrit Literature, pp. 229
¢ Mahabharata. Chapter LXII, verse 34.

Ibid, verss 38.
Ihid, verss 3.




14" - -~ INTRODUCTION

VYerse 53 says that whatever there is to be found about Dharma,
Artha and Kama in the Bharata may be met elsewhere, but
that whatever is not in it, is not to be found anywhere.

The Mahabharata assumed the position of a Puranag 1n
Chapter 1, verse 16, and of a history of success, called Yaya,
in the 20th verse of the same. It demonstratés the theory of
the Manu Samhita—the rules of conduct by which a king shall
achieve the highest success—uvide Chapter VII. This s at the
root of the Yaya history of the Purana, as is disclosed in
verses 40-42. Vena, Nahusa, Sudasa, Yavam, Sumukha and
'Nimi’ were the Kings destroyed through pride, and kings lke-
Prithu and Manu regained their kingdoms through humihty.
Likewise Kuvera, the lord of weulth, and Viswamitra attamed
the status of Bralmanas. In the DPouranic Mahabharata
instances of this natare are found. In the Manu Sambhita
(Chapter IV, verse 47) vchement stress 1s laid on three things
which can"be done only once, viz. (1) The partition of the
estate; (2) the marriage of a girl; (3) the making of a gift.
The historic Mahabharata is built upon this. Dhritarastra, the
old bhnd kg, divided the paternal cstate between the Kurus
and the Pandavas and the lattér cstablished themselves at
Indraprastha. The Rajasuya Yajna was performed and
Yudhisthira was declured the Emperor of India and the Kurus
participated along with the other kings of India. The Rajasuy:
and Aswamedha Yajna are referred to indirectly in the Manu
Samhita (Chapter V1I, verse 201). Durjodhana and other kings
and princes of India, seeing the good fortune of the Pandavas, -
were filled with jealousy. The illustrious Vyasa’s Bharata
naturally ends with the Rajasuya Yajna, where the divinity of
the great Krishna was discovered and declared and where he
was worshipped by the Emperor at the head of the assembled
Indian kings. It 1s clearly menfioned in the Anukramanika
(Chapter I, versc 92) that the poets of India drew their inspira-
tions from the great Epic. Thns the poet Magha deseribed the
death of Sisupala after the writing. of Vyasa’s historie

Mahabharata.
- The punishment of death’ in the greal war is spoken of in
the Iouranic Mahabharata in terms of the Manu Samhita
(Chapter VLI, verses 22-27). The famous Yayati Gatha i~
Jound ‘in the Manu Samhita (Chapter 11, verse 94). The ten
vices originating from hunting excursions, dice games, in-
toxication, calumny, etc., mentioned in the Manu Sambhita
“(Chapter VII,_verse 47), are demonstrated in the Pouranic
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Mahabharata. The conduct of Yudhisthira in leaving the empire
in the hands of the Kurus was just%gi.* The declaration of
Yudhisthira at the Rajasuya Yajna demonstrates the truth of
the Manu Samhita (Chapter VI, verse 47) and his retirement
.to the forest wasiii accordance with the next verse. The great
poet Bharavi composed the Kiratarjuniya in 18 cantos; which
formed the nucleus of the story of the great war of Kuruks-
hettra, where the deadly weapon of Pasupati was acquired by
Arjuna in a combat with Siva (in the guise of a mountaineer or
Kirata). It relates to the Pouranic Mahabharata, _
, The calumny relating to Kunti and the marriage of Draupadi
with the five brothers and the birth of the Pandavas was the
work of the Kurus in the dramatic Mahabharata. The dice
play was the priné¢ipal event to divest the Pandavas of their
wealth and property and, what is more, Draupadi was persecuted
in the worst fashion in the public assembly to feast the depraved
imagination of idle folks. The fact that Dushashana could not
Eu{nclothe Draupadi was utilised to prove the divinity of Sri
rishna. The Kurus were thus sadly disappointed. The
marriage of Draupadi was not with the five Pandavas, for
Draupadi was crowned as the queen of Yudhisthira. The gift
of Draupadi could only be made once. The partition of the
Estate could not be questioned. The corruption displayed in the
game of Dice to rob the Pandavas of their wealth, kingdom and
Draupad: was the theme of the dramatic Mahabharata, The
Naishadhiya by Sriharsa in 22 cantos deals with the story of
Nala and Damayanti, a well-known episode of the Mahabharata.
It forms part of the dramatic Mahabharata. .
The Bhagabata-Gita preaches the gospel of religion, philo-
sophy and duty. It is said that the version of Sanjgya was
written after the great battle for the old king, in order perhaps
to console him, ascribing everything to The God Sri Krishna
instead of to the great hero Arjuna. °Sanjaya witnessed the
great battle under the influence of Yoga philosophy into which
he was initiated by the illustrious Vyasa. Bhisina’s appearance
in the Mahabharata with Drona and Kripa is an after-thought,
for no mention is made of them in.the Anukramanika.  The
Bhagabata-Gita is an epitome of the Hindu philosophy of religion
preached, as it is, in the form of questions and answers
between the ideal Narayana,. Sri Krishna and Nara Arjunj
(which name dates from a later age when Yudhisthira was
made less important than Arjuna). Karna, the hero of the Suta

* Manu, verse 28.
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community, was Arjuna’s great rival and it became a matter of

doubt who was the greater of the two; but.in the Mahabharaia.
the dual fight between Bhima and Durjodhana decided the ulti-

mate Victory. There are Puranas which decided that it was

8iva who went before the great Bhima and killed his enemies. .
The Gita says it is Sri Krishna who does so. The Birata Murt1
is reflected in material activity in Nature and in the victory of
virtue over vice as the ultimate result of the great dattle of
Kurukshettra. The divinity of Sri Krishna is preached in the
Bhagabata-Gita in quite a different way from the Mahabharata.

He 1s not an avatar of God in the Gita but the omnipotent and.
omnipresent God, reflected in the knowledge of the frue
philosophy of religion and in universal love, pervading the
universe. The Bhagabata-Gita may be taken to be the essence
of the Srimad-bhagavata and met the degideratum. of the great
Epic which did not deal with Bhakti and divine love,

Prem, the summum bonum in the emancipation of the mortals
on Earth below. The rigid forms of the sacrifices of

the Vedas were cast aside before the cult of Bhakti and Prem
in the Bhagavata by Suka.

The late Sir Monier Williams wrote in his book—Incdian
Wisdom :—‘‘ We need hardly, however, explain that these arve
merely 1deal personages, introduced dramatically like Krishna
in the Bhagabata-Gita; or rather perhaps are later additions,
designed to give an air of antiquity and divine authority to the
teaching of the Code.”’*

The Great Epic ultimately became the encyclopedia of
everything worth knowing in India, be it kavya, drama,
philosophy, etc.

In the Mahabharata the embodiment of virtue, Yudhisthira,
'was translated to HeaVen in person, which the God Sri Krishna
was not able to do. Here truth and morality™ have been
gaced on a higher level than ‘the spiritual greatness of a God.

ere 1t followed the Mahakavya, or the great epic of the East,

art and parcel of which the Bhagabata-Gita can never be.

e episodes of Nahusa and Yayati, etc., illustrate the system
of future recompense for acts done in this life, ¢.e., the con-
sequences of acts good or bad as leading to reward in Heaven
or punishment in various transmigrations or hells. The gift of
cow and the sacrifice of his own flesh to rescue a pigeon from
the clutches of a hawk respectively enabled Nahusa and Sivi to

go to Heaven. Examples of Buddhist scepticism are found in
the Mahabharata which are all™ erpolations of later age,
+P. 218.
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The current Mahabharata represents the reconstruction m
the heroic dark age—out of the eighteen sections of the work
the major portion relates to extraneous matters and .the fight
between King Virata and Durjodhana, and more than six sections
.relate to the preparations and the exploits of the defeated

enerals of the great war and of the civil war amongst the
%adavas. The work has been wholly transformed mto a great
tragedy. ® :
he Anukramanika does not describe it as such. It 1s
clearly said that the great Dwaipayana composed a holy
dJpanishad to restore peace to men’s mind after the great
battle of Kurukshettra, and it has been published by thc
learned bards in the Puranas. In it the eternal Vasudeva,
he possessor of the six attributes, has been described.* He
vho understands .its real meaning is freed from all sins.
ervent religious meditation (tapaﬁ or study of the ordinances
of the Vedas, or the acquisition of wealth by one’s own
exertion are not sins unless they are abused; then, and only
then, do thev hecome the sources of evil.t

The customs and manners of the Epic period show the great
change from the Vedic age. The chief difference between the
Vedie and the Epic periods lies in the greater refinement of
manners, customs and culture. In the Epic age caste barriers
were often ignored in practice—only, with the elaboration of
rehigious ceremonial, the priesthood became more and more a
special class. Hence a growth of the hereditary principle
amongst the priesthood gradually developed; and they were at
the head of the territorial states of the Indus and Gangetic
valleys. For a long time the priesthood and the warrior class
formed together the ruling class of India. The sages of the
Rig Veda often served as warriors and lived amongst their
kinsmen freely. The pedantic scholasticism of this priestly
class treated the Vedas, the Brahmanas with the Aranyakas,
and the Upanishads as revealed scriptures while the Sutras and
the Puranas which belong to the rationalist and the Pouranic
ages were not ordinarily held to be so. A sort of compromise
was made in the case of the Mahabharata—the light it throws
upon religion is great indeed but 1t was not primarily didactic,
as it now appears to be. The present Mahabharata. is of
hgterogeneous growth, containing, as 1t does, much material of a

later_age.” The foundations of territorial kingdoms are evident
frgm the various war sections of the present Mahabharata—

Ms:habharata, Chapter ], verses 250-253, T
T Ibid, verses 271-272,
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the original tribal communities of the Vedic Aryans,
the Kurus and the Panchalas, were lost in the growth of the
Yadavas and the Pandavas in Muttra and Indraprastha. Thus
the great war forms ‘the subject of the Epic—many nations
of India formed a confederacy to oust the Pandavas from -
Indraprastha, their capital, and the Empire that they had built:”
The lengthy additions and alterations made to this old epic of
Ancient India necessilated a sequel in the Harivans§ and an
addition in the Mahabharata, the Mausala Parvan, portraying
the civil war amongst the Yadavas, their disappearance, and
ending with the death of Sri Krishna and Balarama, a subjecé
not mentioned in the Anukramaniks or Index Chapter of the
Mahabharata. | - -
“~The real Mahabharata begins with Chapter LIX of the Adi
Parvan, and the preceding Chapters are all additions of a later
age.
' The supplement, the Harivansa, seems to be a rather com-
plete account, supposed to be recited by Vaishampayana, the
accredited pupil of Vyasa, to Janmejoya, the great-grandson
of Arjuna, at his horse sacrifice, but the Adi Parvan of the
Mahabharata refers to the snake sacrifice of the said Janmejoya.
The questions raised then were answered in the horse sacrifice.
Consequently, there, a connecting link i1s found in the account
of the great Epic and what the plot should be. The Chapter
XLI is the index of the Mahabharata and is called Bharata Sutra
in the ¢olophon. No mention is made of Bhisma or Drona and
no mention is made of the war sections. The Bhisma Parvan!
introduces the Bhagabata-Gita and is_an addition of a later age.
Even in Chapter LXII, the enlarged index of “the Maha-
bharata, where the important questions of Xing Janmejoya were
put to Vaisampayana, whose answers formed the subject
matter of the real Mahabharata, no mention 18 made of the
great generals Bhisma, Drona, etc. The Mahabharata begins
m the next Chapter with the history of the King of Ched,
Uparichara Basuhoma, and ends with the defeat and death of
his descendant, the illustrious King of Ched:, Jarasandha.
The Mahabharata begins with a change of worship and offer-
ings in sacrifice. Narayana was worshipped and, in place of
the flesh of animals, various kinds of grains were introduced
by the sage Vasistha in the reign of the King Uparichara Basu-
homa of the Chedi kingdom. The various kinds of grains,
with the flesh of fishes, were introduced in place of animal
flesh, as the staple diet of the people. ’
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. Hardly a less interesting subject is the position of women—
hey were free and cultured, and absolute seclusion was un-
known. They were the guides and philosophers of their hus-
bands. The Royal Courts were the centres of learning and the
Kings were the great patrons of the cultured people in their
Kingdoms. The reign of law and order was the chief feature
of good adminigirgtion, and it was for the preservation_of
this that® war used to be declared. |
' The original Mahabharata of Vyasa or Vaisampayana, passed
from mouth to mouth, was lost and became the property of
rthapsodists and court bards as a tale with which to amuse the

audiences at royal functions. Many zealots objected to the

introduction of the war incidents into the sacred text, but un-

fortunately their protests went unheeded and ultimately they

were forced to yield to practical necessity. It thus became a

war panegyric. The traditional exposition of the Mahabharata,

based omtheological and sacrificial material was lost, while the

story of the great war of Kurukshettra became the most pro-
minent feature of the work, complete with fictitious generals

of immortal fame to whet the appetites of the audiences.

#uch too often the two great Indian Epics, the Ramayana
and the Mahabharata, are confused by the scholars of to-day,
with the result that conclusions reached in connection with the
one are Influenced by those reached in connection with the
other. Their essenfial difference lies in the fact that the
Ramayana confines itself to the deeds of one Xing, Rama
Chandra of Ayodhya, whereas the Mahahharata has a much
wider scope, covering the multilateral character of Hinduism
under different phases of civilisation and illustrating the very
origins of social, moral, religious and spiritual developments..
The unbounded reverence of the Hindus for the Mahabharata,
as a sacred book covering the whole mental life of Ancient
India and of the Hindus, derives its sanction from the divine
words of Narayana to Narada.

Many Sanskrit plays have been written, down to modern
times, which have been derived from the Mahabharata ; Bhatta-
narayan’s Venisamhara, a play in six acts, though not con-
Spicuous for poetic merit, has been a favourite owing to its
expressed partiality for the cult of Krishna. Its action turns on
the ingdident of Draupadi being dragged by the hair into the
Kuru Court by Dushasana, a brother of Durjodhana. "o
~ Dr. Macdonell says: ‘‘The aim of the Indian dramatists
18 got to portray types of character, but individual persons; .
nor do they obgerve the rule of unity of time or place. They

o
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are given to introducing a romantic and fabulauis element.’’*
He gave the date of the author of Venisamhara as circa 840
A.D.t He says that ten of the eighteen sections of the Maha-
bharata are referred to in Kumarila Vatta’s Tanira.Varttika.
The great Vedantist philosopher Sankaracharya wrote m-s
commentary in 804 A.D. quoting the Mahabharata as a smrifi,
and, in discussing’a verse from its Book XII, expressly stated
that it was intended for the religious instruction of those classes
who could not study the Vedas and the Vedantai The final
reconstruction of the Mahabbarata in 1ts present form must
have been before 800 A.D.; and the survey of contents
(Anukramanika) and “the Synopsis of sections introduced the
names of Bhisma, Drona and Kripa and the great war.§ It
will be seen in the synopsis of sections (Parvan Sangraha, 2nd
Chapter, Adi Parvan) that, from Bhisma Parvan to Anusasana
Parvan, Bhisma Was the principal figure with his friends and
coadjutors, Drona_and Kripa. It is a great digression from the
main theme. It is said clearly, in verses 35 and 36 of the
same, that the three sections Paushya, Paulama and Astika, at
the beginming of the great work, contain many wonderful
speeches, descriptions and examples of self-denial which should
be studied and known; for life among things that are dear is
sweet, but men desirous of final emancipation can only make
absolute renunciation (Vairagya). Again it 1s said in verses 40
and 41 that this history displays the highest knowledge, that
the outlines of the various Chapters of this Bharata history are
full of subtle meaning and logical conclusions and are rich with
mterpretations of the Vedas. These references remove all
doubis about the true state of things—what the original Maha-
bharata of Vyasa and Vaisampayana was and should be and not

what 1t 18 now found to be.

* History of Sanskrit Literature, p. 350.
+ Ibid. p. 366.

T Ibid. p. 289,

S Mahabharata, Chapter I, verse 138.
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GENESIS OF THE PLOT.

e

The works of Vyasa and Valmiki were meant to give a
better tone to religion and to some characteristics of Hindu
Society. The subject matter of the two epics has been under
criticism from age to age. The revisers have changed the 1deal
characters with the growth of society and civilisation. Aspects
of the national life and forms of worship could not remain the
same for ever. Whatever our authors composed was not for
any particular person or section of people, their compo-
sitions were so comprehensive that they expressed the thoughts
and experiences of a whole nation, as it developed with the
progress of time. Anybody and everybody, whether hterate
or illiterate, used to rely upon them. Thus the works of Vyasa
and Valmiki may he said to have sheltered the people of the
country like a great banyan tree. The greatness, beauty and
special merits of theiwr heroes and heroines were enhanced by
the skilful pen of poets like Kalidasa in his Sakuntala and
Kumarasambhaba.

If the Ramayana and the Mahabharata be only called Epic
poems, that designation will not truly reveal their real charac-
feristics. They are religious ordinances as well as histories of
actual incidences. Rehigious practices, prayers and resolutions
are embodied mn them. Rama Chandra was not an Avatar, but
was a prince—if he bad been described ag a (God instead, it
would bave been detrimental to the sublime character of the
Epic. The character of Rama was so” dignified that Valmiki
recognised 1n him the true hero for whom he was searching. He
asked the divine sage Narada to enumerate the qualities of a
hero: *‘‘ Who is the man whom the Goddess Lakshmi upholds
with her support?’’ Narada said: ‘‘I do not find a single
person so well qualified even amongst the Gods. Listen to me
about Rama who has got all those qualities.’’

In the Ramayana, the Gods have not come down as men, but

men, by dint of their virtues, have become Gods. To establish

:ll:e highest ideal of a man the learned men of India compose
e

of

reat Epic poems, and from time immemorial the readars

Irme e ol

ndia “with~a “great reverence. have been reading the
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descriptions of these ide als'as expressed by their heroes. The
conquering of a country, the subduing of enemies, and the
dissension between two powerful parties are the sources of
action and excitement in the Epic poems. In no other country
have personal matters——generaqu family affairs-—become the
subject matter of Epic poems. It does not merely help us so
much io understand the poet himself as it helps men to know
what India was like then. One can very well undertand the
real significance of family life and of household duties o Indians
in early times. It proves how lofty was the ideal of family life.
Life was then not meant for anyone’s personal pleasure ou
happiness but was as a sacred duty which was to be a reality and
not a fictitious ideal. This may be called the foundation of
the ancient Aryan civilisation of India. It would not have
been possible for men to look upon these characters with great
reverence, if the subject matter of the Epics had been imagi-
nary and if 1t had not dealt with family affairs. The concep-
tion of the Mahabharata is grander than that of the Ramayana
-—1t 18 not confined to one single hero and heroine like Rama
and Sita.

Vyasa made morality wholly independent of scriptural enzet-
ments and of any theological forecast of future happiness or
agony in Heaven or Hell. He sought for the root of religion
in feeling, not in a system of dry and barren rulings of divines;
and he founded ethics on the nature and abihity of men and
women to realise the worth in the actions of others and to asso-
ciate moral conceptions with delicacy and beauty. He set forth
religion as the crown of virtue. There is one Supreme Creator
who rules the universe by certain truths or divine laws. Wor-
ship consists naturally in obeying those laws. The poet based
his theology on a comprehensive test of human knowledge.
Deism; was not a marked logical development from anything
that had gone before, but*was always current and had strongly
influenced political developments of the past. Curiosity was
more powerful than blind faith. The revolutions in India owed
their continual successes to the advice of clever priests like
Kasyapa, Vasistha, Viswamitra, Atri and Brihaspati. These
were the five original ‘‘ Gotra ’’ makers who each bore the
name °‘‘ Father of Deism.’’ They were deposed by the six
philorophers of India who laid down the main lines of religious
controversies, and whose teaching afterwards in various forms
continued to be the backbone of deistic systems in India. Men
became weary of all these contentions. Rehgious wars_ had
made peaceful thinkers seek to take the edge off dogmatical
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ranéour and to check the untoward growth of the epicurean .
theory of Charvaka, which provoked distrust of the common
basis on which all dogmas were founded. This was the religious:
war waged on the famous plain of Kurukshettra. The doctrines
of the Trinity and the Incarnation culminated in the Bhakti
(beatitude or salvation) cult. The demand seemed to have
created the supply. The symbols of the Trinity by themselves
were to8 compendiqus and needed exposition. Atheistical doc-
trines were denounced in the first three sections of the Maha-
bharata, as is apparent in the victory of the symbol of Garuda,
.of the Vaisnavas in their attack upon the worship of Indra and
Siva (Serpent and Bull are the symbols of Siva), and in the m-
troduction by Upamanyu of the worship of the Aswinikumars
(sons of the Sun). Vasistha and Kapila were the fathers of the
Vaisnava cult—*‘ Faith leadeth unto God ; reasoning far away.’’
Mercy and abstention from slaughter in royal sacrifices was
the essence of the highest virtue. Basuhoma’s story, illus-
trating this, was the opening theme of the Mahabharata, in
which the God Narayana was worshipped (at the time of the
Pandavas) and was only subsequently replaced by Krishna-wor-
ship In later days. Krishna manifested himself for the benefit
of mankind as a whole when there developed the heretical ten-
dency of the Kshatryas to defy Brahminical rule in India. The
feet of Bhrigu was the emblem on Krishna’'s breast. Indra is
said to be the elder brgther of Vishnu. Brahma, Vishnu and
Siva are the triple impersonations of God. In the Satapatha
Brahmana we have the Vedic triad of Agni, Indra, Vayu and
Surya. In the Mahabharata Agni was identified as Siva and is
cursed by Bhrigu in the Poulama Parvan. Siva was said to be
the guardian of cattle. - The favourite attendant of the God
Siva 1g the sacred Bull (Nandi); Siva is symbolized in the phallic
‘emblem (the symbol of generative ;Ewer) . In the Mahabharata
Krishna is said to have offered worship to §iva for his son Samba
and the sage Parasara for Vyasa. Pushan and Pusapati seemed
to be identical; and this God was invoked as the .bestower of
food, wealth, etc., and was believed to be a solar deity. He is
Jointly mentioned with Soma as the progenitor of Heaven and
Earth and is connected with the marriage ceremony. The
Poulama Parvan refers to the marriage curse on Agni as well
a8 to the curse which Bhrigu also laid on the Himalayas for not
giving his daughter to him; as another suitor, he was in rivalry*
with Siva (vide Santi Parvan). In the marriage ceremony Siva
18 agked to _lea.d the bride to the bridegroom and make her pros-
perous (Sivatama). The boon of B8iva is menti'onegr in -
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‘Draupadi’s marriage. The male gods were supplemented by
a female triad: OSaraswati, Laksl:;gmi and Uma.p The retinue
» of Indra consisted of the Gandharvas, celestial musicians,
and their wives, the Apsaras, lovely nymphs often employed
by the Gods above to dissuade pious sages to give up austerities °
and religious fervour. Narada was the divine messenger
between Gods and men as well as between men and their departed
ancestors. It was the sacred duty to worship God as their
forefathers, something in the nature of a triad of three genera-
fjons. It was believed that the souls of departed ancestors
acted as guardian angels to their descendants. The Mahabharata
sﬁs that God is worshipped through this medium. This 1s
. called Pitriyana worship. The performances of sacrifices, or
. Fire worship, is called Devayana worship. It was then believed
that fire was the mouth of all deities. ”

Religion is & sort of discipline and the consequent progress
of the soul towards perfection. Vyasa revealed in his work
the dawn of a great development in the spiritual life of man-
kind as well as in the history of religion. The sacred books of
all religions made their stands very cautiously, but with an
outspoken fearlessness aganst atheism. The_ authors of the -
sacred books were distinguished by their wide scholarship, and
they were philosophers. They embodied in their works.few
truths that were not accepted by the majority of the learned
men then existing, who were destined to leave their marks on
subsequent theological thought. Thus was the Mahabharata
the compendium of all religious and philosophical thought o
Ancient Inda.

The Ramayana 18 more or less a heroic poem, showing the
brotherly love and devotion of Bharata and Lakshman, as well
ag the faithfulness of a loving wife, Sita, and the sacrifice of a
King’s life for the sake of truth; but the Mahabharata relates
to the whole of this great India. Its eighteen sections or
Parvans relate to the different aspects of the old Aryan family
of kings, priests, merchants, trade guilds and peasants of India
m Hindu Society as a whole. The four orders of the
- ancient caste system of India can trace their origins to this

ancient epic. The Ramayana deals with Brahmanism to a
greater extent than the Mahabharata. To. understand the
. real gignificance of the plot embodied in the Mahabharata

. it was found necessary to provide a short sketch of the
gradual development of Hindii Society, as it then existed. Th
first Parvan or section describes the educational institutions
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in India where the boys were taught; and from them the
kings obtained their priests, paying the fees of the students
when departing to their teachers. Religious instruction formed
the special feature there. The observations of King Soudasa
(Pousya) to Utamka are significant. The Brahmins were un-
grateful to the King for his benefactions to them. The usur-
pation of the priesthood by the Kshatriya King Viswamitra and
his confests with Vasistha came into prominence. ﬁ%‘g’ the
’son of Vasistha and grandfather of Vyasa, was killed. The
sacrifice, intended by Parasara to avenge this wrong, was not
vcarried into effect owing to the intervention of the benevolent
sages. Utamka worshipped Nagas, Siva and Indra, and sub-
sequently he was converted into a Vaisnava by Sr1 Krishna,
according to the Asvamedha Parvan. This is the theme of the
first Parvan. After this introduction the prologue is found in
the story of Supratika and Vibhabasu the two brothers de-
graded to amimal lives, on account of their mutual ammosity.
The fight did not end in the next life even, for Garuda, the
great and powerful attendant of Vishnu, took possession of
themn ; but then they came to their senses and sought refuge in
the great God Narayana, the shelter of mankind, who rescued
them from their earthly prisons in the bodies of animals.

It 15 evident from this what was the chief aim and object of
the Great Kpic and its plot—it was nothing but the emancipa-
tion of the soyl, and not 1ts transmigration. Heaverél
are not distinct places in the Universe, but exist in the human
-mind and nowhere else. The Indian Epics, the religious books
and the poets said so, and yet the notion that they have ocon-
crete form has a strong hold in the minds of the general public.
It was said that the great hero of the Mahabharata, Yudhisthira,
went to Heaven in person, which no one else could do. There
was the novelty of ﬁﬁ Mahabharata on the question of reward
and punishment in the after-life after the Day of Judgment.

Yama, the great dispenser of justice, was brought to hig senses
by the sage Animandaba for inflicting heavy punishment for the
trivial offence of hurting an insect. He was cursed and came
to ecarth as Vidura, the mimister of Dhritarastra, his half-
brother; and Yudhisthira was the wielder of justice upon earth.
All these read like a romance but no! this is a philosophical
demonstration. In Hindu philosophy there are three elements
nf which primordial matter is said to- be composed—Satya,
Rajs_, and Tama. They were represented in Vidura, Pandn and
Dhritarastra. Bidura was Satya and Minister, Pandu was Raja
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and King, and Dhritarastra was Tama and blind. Vidura WaS

poor, a friend of the good and of the country and a true and .

capable minister who never £layed the game of holding with
t

the hare and running with the hounds. His loyalty was not
lip-service but sincere. He was an ideal 4nd Hevote[ﬁ_ gnm:_fe' 5T
ate. Pandu was an idea] King who redeeme e past

lory of his forefathers by his conqiiests and retired to the
forest, placing the kingdom in the hands of Vidura and njs blind
elder brother, who had been deprivéd "of his~ inheritance by
reason of his physical disqualification. In those days in order
fo. be blessed with good and great offspring one had to practise
aseeticism, hke Pratipa, or perform sacrifices, like Dasaratha
and Bharata. The Pandavas were born in the wood and were
brought up by the sages. Pandu with his wives retired to the
forest, his mind dwelling on, abstract things as he was anxious
to train his sou] and bless his children with proper education
which would be of great use in future life. That the education
of a boy begins thirty years before he is born, is a well-known
adage and fhe frue impﬁcation is not far to seek.- The educated
father must be a fitting example to his son. The sort of life that
is full of enjoyments cannot be healthy for a King and his king-
dom. A King is the observed of all observers and has to ful-
fil certain conditions before he can command the sympathy,
love and admiration of his subjects as well as those of other
Kings. The Gods and Kings offer fitting examples to the nation
to be an earnest seeker after the three quahties Satya, Raja and
Tama, 8o that its equilibrium be not lost.

Vyasa was a vedic scholar and a philosopher. Vidura, Pandu
and Dhritarastra were his creations, and he was justly regarded

a8 their Godfather. The plot of the Mahabharata centred
round their descendants in accordance with the prologue, men-

tioned before.

In the Astika Parvan, Chapter XIII, Verses 6-7, Souti says
that the Brahmanas call this history, recited by Krishng Dwai-
payana, a Purana to the Dwellers of Naimisharanya:  “¢ This
was learnt by my father Lomaharshana, a disciple of Vyasa, as
requested by the Brahmanas.’’ Loffiaharshana, belonginﬁz the
Suta race (son of a Kshatriya by a Brahmin), was entrusted with
the task of reciting Puranas before an assembly of sages and
kings. Astika, son of Jacatkaru, stopped the snake sacrifice of
King Janmejoya and was regarded as the great orthodox re-
former of the age. Inthe Astika Parvan, Chapter XIII, Jaratkaru
was advised by his ancestors to beget offspring by marriage;
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they were suffering great misery, with their heads hang-
ing down in a great hole and their feet held upwards by a rope
of the Birana fibre which was being eaten by the rats that hved
secretly near this hole.* The sages Balakhilyas adopted this
form of asceticism. In the Puranas the birth of a son 18 neces-
sary, if not imperative for the emancipation of the human soul;
the Astika Parvan proves it beyond the shadow of a doubt.
The births of Rama and his three brothers in the Ramayana
and those of the Pandavas bear this out clearly; but the hundred
sons of Dhritarastra showed just the contrary. Dhritarastra
ohad to undertake asceticism for his own emancipation. after the
death of his children. Yudhisthira, as the name imphes, was
probably of commanding stature, imposing presence and firm
in the battlefield. There is no real hero kept always In view
like Rama in the Ramayana—the chivalry of the age was re-
presented in different forms in the Pandavas and were known
by various names in the Mahabharata. Arjuna rose as the
standard of perfection, matchless in arms, brave, generous, re-
fined, affectionate and human. The Pouranic conception of
the Mahabharata begins with the Samvaba Parvan, when the
Gods came from Heaven with Vishnu Narayana in his incarna-
tion for the welfare of the world.{
The Puranas were originally the history of the Gods them-
selves, connected with a variety of legendary traditions on
other subjects, just as the Vana Parvan signifies the old tradi-
tional story. Vyasa was the great cqmpiler.of these old tradi-
ional stories in the eighieen Puranas. The Mahabharata does'
ot form part of these Puranas, although the great Epic pre- -
sents a complete circle of post-vedic mythology including many
myths which have their germ in the Veda. |
According to the ]\Wna the five Pandavas were
all portions of Indra, and vet four of them were said to have
been sons of other Gods. Indra killed the son of Tvashtri and,
In consequence of this sin of Brahmahatya, his Tejas (manly
vigour) left him and entered Dharma, the God of justice. The
son of Tvashtri was reproduced as the demon Vrita, and he
again was killed by Indra and as a punishment for this hig Teias
went to Maruta (the wind). When Indra violated Ahalya, the
beautiful wife of Gautama, his beauty went to Asvins. When
Dharma, Maruta and Asvins gave back what they took from the
great King of the Gods, Indra, Yudhisthira, Bhima, Nakula and®
Sahadeva were born. Arjuna was born as half the essence of

* Mahabbarata, Ch \ 15, 16.
+Ibid. O Ef@ter XITI, verses 6
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Indra. As they were al] portions of one deity, Indra, there
could be no harm in Draupadi becoming the wife of all five,
This was the sort of esoteric explanation given about the birth
of the Pandavas and their marriage with Draupadi. On the
birth of the three sons of Pandu by Kunti, Yudhisthira, Bhima
and Arjuna, heavenly voices were heard proclaiming theuw
future glory. Such things had not happened at the birth of the
twin brothers, Nakula and Sahadeva, by Madri, another wife
of Pandu.
The question of the acquisition of merit by good works and
nduct is raised in the ascent to Heaven and the descent
rom it of Nahusa and Yajati., the Nestors of the Lunar
dynasty. Chyavana, a great sage of the Bhrigus, sent King
ahusa to Heaven for his hberality and good conduct, but he
was thrown down, when he became arrogant and could not con-
trol his senses, by the curse of Bhrigu in collaboration with
Agastya. Nahusa was transformed into a snake and was not
released till Yudhisthira appeared before him and admonished
him, teaching him the essence of a virtuous kingly life.
Nahusa’s son, Yajati, enjoyed the world to his heart’s con-
tent and gave away his only daughter Madhabhi to GGalava tosbe
married to four Kings of India; when a child had been born to
each king in turn the payments enabled Galava {o pay the fee
of his preceptor, Viswamitra. Madhabi did not marry any of
these Kings but, after the birth of the fourth male child, she
practised Yoga in the wood. Her sons were instrumental in
saving Yajati from his fall from Heaven. Yajati went to
Heaven by his gifts and as the fruit of his asceticism. The
fall of the eight Vasus from Heaven for not observing the due
ceremonies of good society to Vasistha and their emancipation
of the (Ganges, 1s connected with the story of Mahavisha who
cast an evil eye on the Ganges in the court of Indra in Heaven.
Mahavisha was born as Santanu, famous King of the Xurus, and
Bhisma was one of the Vasus not released from earth. Pratipa
begot Santanu by the fruits of asceticism, and Pandu similarly
begot the Pandavas in the forest. The Pandavas were pre-
sented at the Kuru Court by the sages where they lived after
the death of their father. The characters of the five Pandavas
are drawn with much skill and maintained with great consis-
tency throughout the plot. |
- The dramatic transformation of the Mahabharata begins with
the Duta Parvan. The great Vyasa was asked by Yudhisthira
if, by the fall of the King of Chedi, the future difficulties about
the peace and prosperity of the kingdom would be overcome
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or npt. The answer was in the nature of a prophecy used in
the Puranas; and the plot was full of poetic imagination woven
round the person of an Emperor whose position, and that of
the Pandavas, was acquired by glorious feats of arms. The
performance of Rajasuya and Aswamedha Yajnas in those da

was the significant ceremony in declaring an Emperor of India
who was approved of and acknowledged by the powerful and

learned Bages and their followers, the provincial heads of the
great Empire.
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CrAPTER .
The Divine Order of Saints and Dutifsl Kings.

" The health of society depends not merely on the creed or
dogma which one class of society professes, not even on the
wisdom and holiness of a few saints, but on the faith and virtue
of the leaders of thought and action in each age. Man’s life 18
but a shadow of that which is Infinite and Everlasting, and he
15 called the °‘ Image of God.”” In Hindu creation the first
man and woman did not dwell in Heaven, nor had they the
Erivilege of seeing God and talking with Him, nor were they
hurled down to perdition for disobedience. Satan was not a
dissatisfied angel of Heaven. The mere sight of God cannot
render a man worthy of being called the ‘‘ Image of God.”
Mere awe cannot make him that spiritual entity worthy of being
so called. It is culture which brings to light the inner self, and
only mn that inner self is the likeness to God to be found.

There 15 a great hidden divine purpose in the whole system of
creation and the work of creation is maintained through the
male and female species. One poet says :—*‘ Society, friend-
ship and love are divinely bestowed upon Man,’’ and another,
" God moulded man to his own cherished will and form in
which he could descend, and so man is called the Image of God.’’
Woman was the last and best of all created beings to continue
the work of creation with the help of man. The success of
creation depends on the works of men and women in this
universe. _

In Hindu philosophy God is not directly concerned in the
works of creation. He is only present in spirit. God is above
all human conception. He who says ‘I know God ’’ is as
ignorant of Him as he who says ‘‘ I know Him not.”’ That is
the finding of the authors of the Upanishads of ancient Ipdia.
It 18 not blind faith in the prophet of religion, in God and Hie
Son, nor is it a sacrifice to gain some end upon which ultimate
success mm the sphere of real happiness rests, but,upon the
response of the heart and the spirit within the vast universe.
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One must realise the greatness of God in His universal lqve as
displayed in creation, as unselfish as the services of parents in
the animal kingdom. Hindus, therefore, think that between
God and man there can be no resemblance.

In the Mahabharata, Santi Parvan, CCXILI, Sounaka says :—

‘“ Sanak, Sanatan, Sananda, Sanatkumar, Sanatsujata, Sana

and Kapil; Marichi, Atri, Angira, Pulaha, Pulastya, Kratu and
Vasistha were the Adams of the Hindu Geness. Th%y, were
created by a fiat of the will of the Almighty Father. The first
seven followed the path of Renunciation and the others that of
Action. The former were the Guardian Angels of humaa
creation, while the latter were the pioneers of Aryan civilisation.
The former, the faithful and beloved few who, 1In order to
redeem the world, renounced it by the total extinction of all
sensual instincts through austere practices, awaiting re-union
with the Supreme Being; while the latter, preaching and practis-
ing the doctrines, rites and observances of the Vedas, living in
dark, solitary caves or under overspreading boughs, taking
nothing but roots, pulps and fruits for their bare sustenance, were
absorbed In deep meditation and yearning after eternal com-
munion with God. '

Their vow they took not from any feeling of discontent,
driving them to penitence; but from youth to age they grew in
sincerity of heart and faith. They looked down upon rich food
and drink as a dishonourable corruption of the body. It was
self-immolation which their stern duty enjoined; it was prayer
which could give solace to their earnest hearts, and it was
devotion and study in which their minds delighted to be
absorbed. Their sobriety, devotion and piety made them the
emblems of Divine Grace. Hail, Holy names! to inspire man
with moral courage, to ensure success in this world, to secure
vietory over vice and the vicious—the cravings of the flesh and
the blood. Such was the order to which théy belonged—till
luxury, wealth and presumption raised up against them mighty
enemies. As long as self-restraint was practised and honoured
by man the gates of heaven were not inaccessible.

Arms or descent invested a person with a kingdom, learning
and sacred ceremony created the priesthood. Of the two, the
latter were of greater consequence. The development of
society and religion depended entirely on their conduct. It was
they who were left to educate the young, to create and develop
mm them a taste for the beauty and sublimity in nature and
to provide them against trials and persecutions with that true
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friend, an unerring conscience, which would soothe them in
misfortune and pave the way to future happiness. In short,
they awoke in their students that latent benevolence and
sympathy which is the fountainhead of human greatness. They
alone had the master key to open to the ears of _1nfa.ncy the
treasure house of pure and permanent joy, by teaching them to
look upon the universe not as the abode of human cares and
fleeting j(')ys but as the temple of the loving God, wheremn
‘prayers were due and service and ceremonies were to be per-
formed for the creation of faith, universal love and sympathy.
e It was not mere scholarship which invested them with the
authority of priesthood; they produced sermons and ceremonies,
based on the tenets of religion, and holiness fo wean the human
heart from its depravity, and by refining the tastes through the
extraordinary powers of culture they added new charms to every
rational pleasure. The splendid exertions of their genius
secured for them and their descendants a perpetuity of fame and
reverence which could only die with the death of the religion
they so greatly digmfied and made sublime. It was this religion
which so greatly influenced the Princes of Ancient India, making
theml the beau ideal of Hindu society, purifying their enjoy-
ments on earth and preparing them for a paradise without a
serpent, wherein the tree of immortality flourishes. Such lives
were the guiding stars of the age. Their radiance pierced the
gloom and shadow of death, leading distressed travellers along
the right path through the mighty maze of life that they might
sing the glories of God in their gratitude.

The priests, hy their sound advice, were the chief counsellors
and guides of the kings of ancient India, and they made the
latter observe their duties. So long as such an alliance continued,
defeat and anarchy failed to overtake the kingdom, for the
priest was capable even of wresting the seeptre from the hands
of God. Take the example of King Mochukunda, who, having
conquered all the kingdoms of the earth, turned his attention to
defeating the T.ord of Wealth, Kuvera, who, however, created
a large army of demons and destroyed the army of Mochukunda.
At this misfortune the King importuned his minister and priest,
Vasistha, to remove those illusions and kill his enemies. Against
this fresh opposition Kuvera found his attempts futile and saw
his hosts melting away. He addressed his adversary fhus:
' Many kings of yore, more powerful than yourself, never
approached me like you. They gratified me with adorations,
knowing me as the fountainhead of wealth and woe. Display
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the might of your arms. Why should you have recourse to
Brahmanic power? *’. _

The King replied : ‘‘ I don’t see how you can find fault wath
me. I am following the eternal practice. The self-created
Brahmsa endowed the Brahman with the power of self-control
and the Kshatriya with the might of arms to defend the
Brahmans.’’

‘“ Rule then this universe,”” replied Kuvera.

‘“ Certainly not,”’ was the answer. ‘‘ I desire not to enjoy
the sovereignty of the world at their charity. 1 only care to
enjoy the fruit of my own labour and exertion.”’ ‘

Not finding Mochukunda wanting in his duties, the God of
Wealth retired, saying, ‘‘ Gods can never be partial to anybody.
Truly the crown is not the gift of the Gods but 1s the meed of
duty.”’ (Shanti Parvan, Chap. IXXIV.)

At yet another time a Brahman enquired from the. great
Vasistha which was of greater consequence, Destiny or
Exertion? The great sage showed him that as a good harvest
depends equally on human exertion and the rains, so success is
unattainable unless one exerts oneself to follow one’s destiny.
As a spark of fire can be fanned into flame by the wind alone,
so destiny, helped by exertion, becomes great. Destiny, alone,
breeds idleness. Good and evil appear through works and not
through destiny. Virtue 1s the refuge of the Gods and by it
everything is acquired. The Brahman acquires prosperity by
holy living, a Kshatriya by prowess, a Vaisya by exertion and a
Sudra by service. These are the duties which, when followed
righteously, secure salvation. (Anusashan Parvan, Chap. VI.)

The seven sages Atri, Bharadwaj Gautama, Kasyap,
Viswamitra, Jamadagni and Vasistha, with his wife Arundhati;”
her maid-servant Ganda and her—husband Pashusakha, found
entrance Into heaven through energy, which their stern
duty enjoined, and not by destiny. This was how it happened.
The son of Brishhadarva gave to these seven progenitors of the
Vaivaswata Manwantara (won) his son as a present at a
sacrifice. A severe drought took place and the prince died of
starvation. The sages, afflicted with hunger, began to cook
the dead body to save their lives. The king met them on his
way and called upon them to accept his presents of wealth,
grains and country and desist from thus using the body. They
were offended and refused to accept anything as a gift and went

away to the woods in search of food, leaving the body. The
king sent his officers with a present of figs for their acgeptance,

2
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but eyen these were refused as the figs were weighted with gold.
They refused the gifts as they valued their own welfare as
greater than anything else. ey knew that all the objects in
the world could not satisfy the desire of a single man, and that
trying to make them do so merely kindled desire all the more.
They would much rather control desire than inflame it by ac-
cepting the offer. _ _

%‘he kifg felt insulted and, in order to. bring ruin upon them,
‘qvoked the aid of a fiend named Jatudhani to accomplish his
end. The sages were surprised to find a mendicant, quite fat
and plump, wandering in the forest with a dog, while they were
starving. He formed acquaintance with them by touching their
hands, as was the practice then. Bitter were their complaints
of the pangs of hunger. Together they left that place and ere
long saw a beautiful lake filled with radiant lotuses. Aquatic
birds were sporting there. There was but one path leading to
it and Jatudhani was mounting guard over it. The sages begged
of her to allow them to take away the stalks of the lotuses as
they were very hungry. She allowed them to do so on each
mentioning his name.

‘‘There was hardly a night passed when I did not study the
Vedas, and for that I was called Atri.”’ The foremost
of householders and not ignorant of Yoga was Vasistha. He
who protected his body by penances was Kasyapa. The
supporter of sons and disciples and all was Bharadwaj. He
who dispelled the darkness of the world by his self-control and
knowledge was Gautama. The friend of the universe was
Viswamitra. He who owed his origin to the sacrificial fires
of the celestials was Jamadagni. Arundhati received her name
for her staunch adherence to her husband.

All of them mentioned their names and explained the meaning
thereof, but the fat mendicant simply meptioned his name and
would not explain it. When she failed to realise the meaning
of his name, he cursed her with his sticks to be converted into
ashes. Meanwhile the sages, joyfully collecting a large number
of stalks, placed them on the ground and went again to the lake
to offer oblations to the departed manes. When they came
back they found to their great disappointment that the
provisions they had gathered had disappeared. Cruel thoughts
of suspicion first entered their hearts and did its worst..
They swore, protesting their innocence, till at last they found

out by this means that it was the work of the fat mendicant.
The curse he swore was a veritable blessing, and by that he
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was caught. Shunnasakha, the fat mendicant, said: ** Ye
sinless ones, I came to test you and protect you as well. That
woman of dreadful disposition, conjured up at the instance
of Brishadarva, was killed by me as she would have taken your
lives. O learned Brahmans, I now disclose myself before you;
see, 1 am Indra. As you are free from the degenerating
influence of cupidity, now rise from this place and go to those
regions of beatitude where desire shall chastise you no more.
No sooner do you rise than your aim is fulfilled.”” Thev thea~
ascended to the celestial regions in company with the King of
Gods himself. ;

Those great persons, who shed lustre sitting by the
empyrean throne of heaven, preach the gospel of truth-—that
without self-denial none may ascend to heaven. Though worn
out with such a hunger as would make them accept even a dead
body and tempted with offers of various articles of enjoyment
to relieve their distress, yet they swerved not from the path of
duty and rectitude and found heaven espousing their cause.
Duty, not descent nor destiny, crowns the man with heaven and
prosperity.

‘“ Pearls lie hid on the ocean bed, gold and jewels in' the
bowels of the earth.”” Poverty i1s no crime, but ignorance is a
veritable curse. Man 1s no man at all if he has no
sense of duty and religion. Circumstances are the rulers of
the weak, but they are surely the weapons of the wise. There
1s nothing either good or bad but that thinking makes it so.
The possession or pursuit of riches or distinctions can hardly
confer any real enjoyment if the mind be left untrained
and uncultured and desires * unrestrained. Peace of
mind does not necessarily depend upon the acquisition
of worldly possessions. It is incomparably the most valuable
of all our possessions, It is within the reach of all who
diligently seek after it. There must needs be a feeling that one
18 fulfilling his duties to the best of his powers to satisfy his
conscience. Improvement gives a true value to all blessings.
What a fine show does a pious man make; the influence of such
an example 1s above all calculation. He is a light that cannot be
hid and gives light to all that are in the house. Such was the
service of the priests. They laid society under the greatest of
‘obhgations and were justly regarded to have issued from the
very mouth of the Almighty, to speak His words as it were, and
were honoured as Brahmans. What the Apostles were to the
Christians the Brahmans were to the Hindus | ’
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In the beginning all used to live peacefully till clashing
interests made it impossible. It then became necessary to lay
down conditions for the preservation of order. The principles of
righteousness were first enunciated by the Hindu Witanagemot
(assembly of wise men) till pride, the goddess of prosperity,
wrought wanton ravages, giving rise to ambition and fights for
power and glory. In the interests of mankind the election of a
king was a matter of necessity to protect both the rich and poor
of his realm. A king is the observed of all observers and
righteousness incarnate on earth. He can, by his own example,
by rewarding the good and punishing the wicked, put a healthy
restraint on the intemperate habits of mankind, and can attain
to the dignity of a God and be the maker of an age.

John Bright, in one of his speeches in America, avowed that
to his mind nothing was more worthy of reverence and obedience
and nothing more sacred than the authority of the freely chosen
Magistrate of a great and free people. If there be on earth and
amongst men any right to govern surely it rests with a ruler
thus chosen and appointed. Such was the case with the choice
of kings in the early days of Hindu civilisation. Had it not
beén so, the illustrious sages could hardly have succeeded
im killing so powerful a despot as King Vena and have raised
his son Prithi to the throne on being sworn to the duties of a
king. Prithi was the first to receive the name of king (Rajan),
fulhilling all the duties of an 1deal king by imimitable conduct.
He passed by the name of Kshatriya, healer of the wounds of
the Brahmans. He adored the Brahmans. All the important
offices of the kingdom were filled by them. The great Shukra
was his priest, the Balakillyas his ministers, the Saraswats his
companions, and the great illustrious Garga his astrologer.
During his régime the earth became celebrated for the practice
of virtue and received the name of Pmthivi after him. He
encouraged civilisation by making free gifts of land amongst his
subjects, levelled the surface of the earth, discovered gems,
pearls and other precious stones and made the lower animals
work for the benefit of man. His good acts led people to
ascribe divinity to him, and, thenceforth, to the noble race of
kings. He forbade inter-marriages, which prevailed during his
father’s reign. He paid due homage to the learning, wisdom
and sacred life of the Brahmans, and declared to the ‘world
that the Brahmans were exempt from all punishments. It is
evident from this that every effort was made to improve their
newly-gained vantage-ground by mmpressing the lay community
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with awe for them and surrounding everything connected with
their order with a halo of sanctity. This concession, coming
as 1t did from a king, involved an acknowledgment of their order
ag & divine institution. The first conception of a constitutional

monarch, who reigns but does not govern, was materialised in
Prithu.

The value of the inheritance of a good name cannot be over-
rated. Hence it was that the revival of a particular line ‘of kings
was looked upon with greater respect than anything else. It 1s,.
indeed, like the goodwill of an old firm which has a great value
In the markets of the world. Under its auspices success is easy, «
and it takes little time to win the golden opinions of the world.
The examples of his worthy predecessors influence the person
to keep ntact their high ideals, lest he should be held up to
shame and obloquy. The very qualities with which his
predecessors were endued are no longer looked upon as some-
thing foreign, but even as his own, with which he can hardly
part company. Such is the value of a good name only. But
what would it be to serve under the very man who contributed
8o largely to the making of that name !

Not for nothing are the sacred names of Kings Nala and
Yudhisthira, Sita and Janardana recited every morning by every
pious Hindu, male or female, in every household even now.
The Mahabharata, as 1t exists, makes a clear and definite
statement about itself in one of many similar passages, that
‘“ this collection of all sacred texts, in which the greatness of
the Brahmans and cows (the wealth of the world therir 18 exalted,
must be listened to by the virtuous men. In it are to be found
the accounts of celestials, royal sages, the holy and renegade
saints, the sinless Keshava (Krishna), the history of the Kurus
and God of Gods, Siva and Durga, with the birth of Kartick,
who had many mothers.”” (Adi Parvan, LXII. 31-35.)

The greatest monarch of all countries has passed through
trials and persecutions and made the world what it 1s. In short,
self-control is a very necessary and essential quality in a king,
who has fo think t:»ty the world and protect it, and for i1t some-
times he has to sacrifice even his own existence. Think of Him
then who reigns in the Heaven of Heavens!

He who trusts in God and resigns himself entirely in his hour
., of trial receives inspiration from above; may be the messenger
of (God favours him with a visit and gives mnstructions. Dhruba
and Pralbada received such visits from Narada, and from him
they learned the ways which led them to salvation. It was so
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in the history of every religion of the world, and it was so with
the Pandavas. O Religion! and its interpreter !
‘“ Bright lamp of God, that men would joy in thy
pure hght.”’
A king who has to assume the different attributes of Gods,
according to the circumstances necessary for the fulfilment of
religious success 1n the country he governs, 1s said to have been
made ou¢ of the spirits of Gods like Indra, Yama (God of wind
and water), Varuna, Fire, Sun, Moon and Kuvera (God of
riches) in order that his energies can overwhelm all the creations
he will be called upon to rule. A king is the fountain head of
reward and punishment in his realm, for his subjects are chiefly
dominated in their actions by the fear of punishment and the hope
of reward. Kings and even minor Gods are moved by the fear
of the Divine retribution of Justice. Many kings with their
families have been destroyed through arrogance and cupidity,
like Vena, Nahusa, Sudasa, Yavani, Sumukha and Nimi, while
Manu*, Prithi and Kuvera got kingdoms through their humility.
The Kshatriya king, Viswamitra, obtained the status of a
Brahman through humility. A Kking has to learn the three
vedas, sciences of reasoning, self-knowledge, and political
economy, with the principles of punishment and reward. The
Mahabharata opens with the account of King Nahusa and his son
Yajati, who went to Heaven, fell, and were restored by their
children to their former positions.

* Mhau, Chapter VII.
®



CuapTER II.
The Vedic Sacrifice and God Narayana.

In almost all countries of the world a prophet has preached
religion and acquainted the public with the name of God.
But not in India. The Vedic sacrifices became the all-
important institutions, at which illustrious kings and sages
met and decided who would be the King of Kings and God of
(Gods, to receive the homage of all in the kingdom. The
Mahabharata begins with an account of such a sacrifice per-
formed by a king named Basuhoma of Magadha, who traced lus
descent from the family of Bharata kings. At his royal sacri-
fices there arose a dispute between the Brahmans and the Gods
as to the form of oblation, whether 1t should be of animals or
of corn. The king was cursed for unjustly deciding in favour
of the Gods against the decision of the Brahmans and was sent
to the nether regions. Ultimately he was restored to his former
state when he turned from ammal sacrifice and Indra and agreed
to worship God Narayana with corn (Santi Parvan, CCCXXXVII,
p. 638). The true implication of this may be that Basuhoma
founded his empire through his own energy—the gift of God, us
distinct from that of the Brahmans:; and in time, the sense of
justice, honour and duty ran uppermost in his family. Narayana
worship was thus established.

Basuhoma began the worship of the King of (Gods—Energy
—instead of the Brahmans. This marked the era of the
dechine of the Brahmanical hierarchy. Thenceforth he was
known to the world as Uparichara. Kshatriyas offer oblations
to the manes (spirits of the dead) of their illustrious ancestors
on thelr anniversary day, with the flesh of amimals killed by
their own hand in hunting expeditions. Uparichara scrupu-
lously observed this custom, helg so sacred. Once 1n the season
of spring, while roaming in the beautiful forests in quest of
prey, his senses swooned at the sight of the nymph Adrike.
In due time she brought forth a son and a daughter, whom she
abandoned in the river. They finally fell into the hands of a
fisherman. Greatly impressed with their beautiful features, he
presented them to the King. It--did not take the intelligent
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King long to find out who they were, but for fear of unhappy
disclosures he commanded the fisherman to tell a fictitious tale
regarding their birth. He kept the boy with him and named
him Matsya, as he was sald to have come out of the belly of a
fish. The child became the founder of the great Matsya
Dynasty. But the King refused to take the girl and made her
over to the fisherman. The girl was the celebrated Matsyagandha
or SatyaBatl. |

The birth of Basuhoma is an interesting incident of the
Mahabharata. Yajati belonged to the Lunar Dynasty and
gonsidered it a great honour when QGalab approached him for
eight hundred beautiful horses—named by his preceptor as his
honorarium—in preference to the Kings of the Solar Dynasty,
who were richer than the king in question. Yajatl expressed
his regret at not being sufficiently rich to provide him with those
horses, but asked him to accept his daughter Madhabi1 for the
purpose. She would give birth to four sons and perpetuate four
lines, and thus he would get the horses in return as a dowry
from the kings. The girl informed the Brahman that she had
been blessed with a boon by a being, conversant with Brahma,
that she would be a virgin again after the birth of each child,
and therefore by her going to four kings his object would be
accomplished. He acted accordingly. Harjyasva of the
Solar Dynasty, King of Ajodhya, and King Divadas of the
Bhojas, and Ushinara were thus approached and each was
blessed with a son, and Galab got six hundred horses.
Viswamitra was offered those six hundred horses, and the girl
to make up for the rest. He gladly accepted them, and would
have been satisfied had the girl been brought to him in the first
instance so that he would have had four sons to perpetuate his
hne. Astaka was born to Viswamitra by the girl. Madhabi
was then sent to her father and Galab retjred.

Yajati retired to a hermitage at the confluence of the Ganges
and Jumna. Puru and Yadu brought their sister Madhabi before
their father, followed by a large number of kings and sages
anxious for the hand of the girl, but the girl retired into the
forest and did not marry any one. The four sons she brought
forth were all famous kings of their time and saved Yajati from
he_ll, as did his daughter Madhabi’s religious fervour. It is
said that Madhabi transformed herself into a deer and rdamed
about at will.

Basumana, son of Harjvasva, Pratardana, son of Divadas,
Sibi, son of Ushinara, and Astaka, son of Viswamitra, were all
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famous. They worshipped their mother when they met. her

before their grandfather Yajati. Yajati was unwilling to go to
heaven by accepting gifts from these grandsons whom he could
not recognise till they were introduced by his daughter.
Basumana was famous for charity and mercy, Pratardana for
heroism, Sibi for virtue and truth and Astaka for sacrificial

rites.
Men were then virtuous and passion could not overtake them.

They did not fight for a woman. As soon as a son was born
to 2 man he was satisfied. Kings, the observed of all observers,

.married for this purpose and even they did not consider ito
objectionable. Even the sage Viswamitra, who was previously
a king, did not find any impropriety in it. Marriage is an essen-
tial of evolution. ‘‘ The death of some and the marriage of
others,’’ says Cowper, ‘‘ make a new world of it every thirty
ears.’’

’ There were two distinguished lines of kings in India, the
Solar and Lunar. They were not descended from the sun or
moon, but were the followers of distinct forms of worship called
Devayana and Pitriyana, respectively. King Basuhoma was

famous for establishing the form of worship to Indra, the Vedic
God, by hoisting a flag in his honour. His priest was
Brihaspati. He could fly and was called Uparichara. The book
of the seven sages was prepared under his patronage and formed
the basis of the Mahabharata and Ramayana. e Ramayana
records the glorious campaign of the great king Rama Chandra
against Ravan, the powerful demon ruler of Ceylon. The
Mahabharata is not primarily a record of the exploits of the
illustrious kings of the Lunar (Bharata) Dynasty but is a
compendium of all necessary knowledge for sages, kings and the
general public about the past history, geography, philosophy,
science, custom and law of ancient India. The fight between
the Brahmans and the Kshatriyas began in the days of Vena and
was continued from then. ‘‘ Censure is the tax a man pays to
the public for being eminent. It is a folly for an eminent man
to think of escaping it and a weakness to be affected by it. All
" the 1llustrious persons of antiquity, and indeed of every age in
the world, have passed through fiery persecution. It is a kind
of concomitant to greatness, as satires and invectives were an
. essential part of a Roman triumph.’’ Nahusa usurped the
vacant throne of Heaven on the death of the demon Britta and
was converted into a snake by the curse of the Brahman sages,

Agastya and Sukra, for his misconduct.
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Amongst the priests the fight between Vasistha and Viswamitra
was = conspicuous. Parasurama, one of their order, to
avenge the death of his father, conquered the whole earth and
almost exterminated the Kshatriya race, to which the king of
India belonged. Noted for the use of arms were all his dis-
ciples. It was a time when all information was given orally.
The princes and the sons of the sages learnt their lessons side
by side, n sylvan walks or in the cool, rustic shade of lonely
cottages. The curious and wistful learners, attended courses of
lectures that presented to their view the s&ars, the moon, the
beasts, the birds, plants and flowers, the wide family of Nature,
the beneficence and power of God and the mystic and spiritual
history of man. They acquired knowledge in the natural way.
The refinement of a graceful mind and happy manners 18 very
contagious. So these preceptors played not an unimportant part
in guiding the destinies of the kings of India in those days.

The souls of the holy saints, who founded the order, were
disturbed even in the enjoyment of Paradise itself on seeing the
sins and follies of their unworthy successors. It presaged, no
doubt, the advent of the Dark Age or the Kalh Yuga.

The Ramayana and the Mahabharata were books of religion
to preach the greatness of God Narayana and the suppression
of tyranny and misconduct with an even hand.

Who is not aware how difficult it is to maintain the spirit
of devotion unmimpaired or to preserve in due form and delicacy
those vital moral impressions, the quick perception of good and
the mstinctive abhorrence of evil, that form the chief character-
1stics of a pure and elevated mind, amid the corrupting examples
with which the world abounds? These, like the.morning dew,
are easily brushed off in the collisions of worldly interests, or
evaporate with the rising sun. Hence the necessity of retire-
ment, when the mind may recover its scattered powers and
renew its strength by devout application to the fountain of all
graces. . Women are but toys that amuse men’s lighter hours,

but glory and duty enjoin a true prince to forsake the pleasures
of the world.

At every moment of our lives natural instinct tells us to do
one thing, while conscience and reason ask us to do another.
Constant and strenuous effort is as necessary as the right environ-
ment to keep one’s feet from straying off the true path. A ‘man

trained to respond to the calls of duty soon does so with ease and
alacrity, just as the blacksmith’s arms or the ballet-dancer’s

legs aceuire vigour and strength by exercise. ‘‘ Man is man,
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and master of his fate.”’ Noble men and women, the stirring
examples of gifted Nature, who guide the destiny of the world
to higher things, are the salt of the earth.

Everyone comes into the world to do certain things, and rela-
tion with the world makes it imperative to accomplish them
before all thought of seeking salvation. By begetting children the
Creator is respected, by self-culture and sacrifices Heaven 1s
sanctified, by study and meditation sages are adored, and by
humapity and kindness the soul is advanced. He who had no
children was impressed with the idea that unless he was blessed
with them he would remain a debtor to his forefathers. His
heart, as it were, failed to realise the meaning of filial love and
how it could transcend to God. How could he feel that love
which the Creator feels for him? How could he adore Him
with His just dues and due reverence? Abstemious habits, not
total abstinence, were all that an ideal man was required to
observe. Convinced of this, he asked his wives to observe
vows to beget children. Distinct gods were invoked, in con-
sultation with the sages, with proper ceremonies to achieve
success. This used to be the case with the ancient kings of
India. This is known as Pitriyana. The great Ram Chgndra
and his brothers were born after the performance of a sacrifice,
not by their family priest Vasistha but by Rishyasringa, a
Brahman sage of Bengal who married King Dasaratha’s daughter,
Santa. This is known as Devayana. The sacrifice performed
was under the auspices of the Atharva Veda.

The fight for the crown dates back almost to the time of its
creation. It brought in its train internecine quarrels which
hurled India into the depths of slavery. Had the kings lived
peacefully, or cared to look beyond the dominions of their
brethren and countrymen, had they not wasted their time and
energy in wresting their crown from their own brothers’ hands
or in dividing their paternal estate, they could easlly have
extended their empire all over the earth. The Throne is really
the apple of discord in the universe,

Truly Bacon said: ‘‘ In aspiring to the throne of power, the
angels transgressed and fell; in presuming to come within the
oracle of knowledge, man transgressed and fell: but in the
pursuit towards the similitude of God’s goodness and Jove
neither man nor spirit ever have transgressed or sghall
transgress.’’

~ Jeremy Taylor rightly describes conscience as ‘‘a clock which,
in one man, strikes aloud and gives warning; in another, the
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hand ,poists silently to the figure, but strtkes not. Meantime,
hours pass away, and death hastens, and after death
comes judgment.’’ Conscience distinguishes the rational from
the animal creation. Where there is no responsibility, there
can be no conscience. It is a moral feeling that a man has
regarding his own actions or his judgment about others’ actions.

It depends entirely upon knowledge and culture. Even a beast

respects 1% mother and plays with its brother, crying for their

company when alone. It looks up to its parents for its food
and learns to eat from them. A beast has no conscience, it

Egj?ts for its food and kills any animal its parents teach il to

1.

‘“ Conscience 18 called the Household Guardian, the
Domestic God, the Spirit or Angel of the place; and when we
call God to witness, we only mean that our own consclence 1s
right, and that God and God’s vicar, our conscience, know it.”’
The voice within has in it a restraint, a force more powerful
than a thousand gibbets. If that voice is dead in any King
and 1n his kingdom, it may truly be called a blind man’s rule.
It is a fearful state when conscience is seared and dead. Con-
science gives pleasure to the mind, as it respects practice and
1s the source of all real pleasure that can afford sohd refresh-
ment to the soul within. Plcasure does not live in the appetite
or in its satisfaction. Every morsel to a satisfied hunger 1s
but a fresh labour to a tired digestion. How indiscernible 1s
the transition from one to the other, and a load of trouble and
oppression only follows when the bounds are over-stepped. .

The tendency to produce this fearful state of things ows
its origin to a disregard for religion. Religion 1s a pleasure to
the mind, as it respects practice and so sustains consclence.
The discourse between Mr. Mallet and a thief i1s an appropriaie
explanation. .

M ‘1‘1 What tempted you to commit the robbery? *’ asked Mr.
allet. |
““1 have heard you se often talk of the impossibihty of a

future state, and after death there was no reward for virtue,

nor punishment for vice, that I was tempted to commit the
robbery,’’ was the stern reply of his attendant. |

*“ Well, but you rascal,”’ replied Mr. Mallet, ‘“ had you no

fear of the gallows? *’

| *“ Sir,”’ said the fellow, looking sternly at his master, what
1s that to yvou, 'if I had a mind to venture that? You had

removtyd my greatest terror; why should I fear the least? ’
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But in the case of King Dhritarastra and his son there was
neither fear of the gallows nor of after-life, as they were the
rulers of the land and had no respect for religion or law.

Without culture and regulation man is worse than a beast.
A man can invent mischief which a beast cannot do. By an
artifice he can kill a powerful enemy, but a beast has to depend
upon its own strength, and cannot think of a fight with its
superior but submits without a fight. This is the secret history
of man’s heartlessness and crime, before his natural tendencies
were checked by religion and culture, and last though not least,
good company. .

The Glory of God is thus in righteousness reflected. One cannot
really enjoy Heaven unless one is above pain or pleasure, which
follow in rotation and are thus more painful. In a word, he who
can control himself; whom hunger, cupidity, lust or ambition
cannot disturb ; who can think for others and not for himself, hike
God, who created this universe for the enjoyment of his created
beings and not for himself ; who 1s always eager and at work for
others’ well-being and exults for others’ good; he only can be
In Heaven in flesh and blood. Such a sage is Narada, the
divine minstrel of Heaven! He appears to all who are pious,
when they are In distress. Narada is regarded as the messenger
of God to the good and beloved on the earth below. Even
Narada, it is said, had to pass through the ordeal of passionate
love before he became a divine minstrel.

The ancient sages married the daughters of Kings and Kings
married those of the sages. There was then no question of
Varnasankar or mixed caste. The father of the great
Parasurama married the daughter of a Kshatriya King, but she
could not adapt herself to hermitage life as did Lopamudra, a
princess, the wife of Agastya. The result was that Parasurama
executed his mother under the order of his father; but the son
of Goutama did not do this in the case of his mother Ahalya.
These Kshatriya and Brahman intermarriages \did not prove
any too successful and happy. AIl' these marriages were
stopped when the climax was reached in the marriage of the
famous King Yajati. Devajani and Sarmistha were the
daughters, respectively, of Sukra, the great priest of the
Asuras, and the Asura King Brishaparva. The girls before
martiage were great friends, but fell out as a result of the
overbearing conduct of Devajani. Sarmistha took this greatly
to heart and, without forethought, threw Devajani into a well,

stark naked, in a burst of childish temper. Little did she*know
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that King Yajati was out on a hunting expedition and would be
drawn to the well by her friend’s cries. Yajati rescued
Devajani and gave her the clothes lying there to clothe herself
properly. The result was that Yajati was married to her with
her father’s consent. Sukra went to King Brishparva, his
attached disciple, and asked him to punish his daughter
Sarmistha properly. The King left it to his priest. The great
Sukra, without due forethought, told the King to let Sarmistha
become the maid of honour to his daughter Devajani. The
beauty and good graces of Sarmistha induced the King to marry
ler secretly. When the proud Devajani came to know of it,
the quarrel began which continued between their children.
Subsequently these marriages were stopped and the story of the
curse of Kacha was invented to justify such a marriage in a
later period. The curse of Sukra on King Yajati was likewise
a myth, for when a wife is cantankerous she 1s a sort of disease
itself which is called Jara. King Yajati declared against the
law of primogeniture and the principle of succession to the
throne to be observed in ancient India was as follows :—

Yajat: said :—*‘ Hear all of you of the four orders of the
caste} with the Brahmanas at therr head, why my kingdom
should not be given to my eldest son. My commands were
disobeyed by my eldest son. The opinion of the wise men is
that the son who disobeys his father is no son at all. The son
who obeys the commands of his father and mother, who is
humble and a well-wisher of his parents and who loves them,
18- the best of sons. Puru is a great friend of mine and he did
what was agreeable to me. The son who would obey me would
become the King and the Lord of the earth. Therefore, I
entreat you, let Puru be installed on the throne.”

The People said :—*‘ O King, it is true that the son who is
accomplished and who seeks the good of *his parents deserves
all prosperity, though he is the youngest. Therefore, Puru,

who has done good to you, deserves to have the kingdom.’’*

Human love is the stepping stone to Heavenly love. This
18 demonstrated in the Mahabharata in the love story of
Devajani and Sarmistha with Yajati, and in the Srimadbhagabata
by that of Urvasi with Pururava. These gave rise to the Yajati
(Gatha and the Aila Gita, respectively. The Yajati Gatha is given
in Santi Parvan as follows :— "

" There is a saying of old by King Yajati, and remembered,

* The Mahhbharata Adi Parvan, Chap. LXXXV., Verses 25-25, 28, 20, 30 and 31,

pp. 197, %




o0 THE VEDIC SACRIFICES AND GOD NARAYANA

O Sire, by all persons conversant with the Scriptures, dealing
with Liberation. The effulgent ray exists In one’s Soul and
not anywhere else. It exists equally in all creatures. A
man can see it himself if his heart be given to Yoga.
When a person lives in such a way that another 1s not filled with
fear on seeing him, and when a person is not himself filled with
fear on seeing others, when a person ceases to cherish desire
and malice, he is then said to attain to Brahma. When a person
ceases to cherish a sinful attitude towards all creatures in
thought, word, and deed, he is then said to attain to Brahma.
By controlling the mind and the soul, by renouncing malice that
stupefies the mind, and by throwing off desire and stupefaction,
one Iis sald to attain to Brahma. When a person assumes an
equality of attitude about all objects of hearing and vision, as
also about all hving creatures, and gets over all pairs of
opposites, he 1s then said to altain to Brahma. When a
person regards impartially praise and dispraise, gold and iron,
happiness and misery, heat and cold, good and evil, the agree-
able and the disagreeable, life and death, he is then said to attain
to Brahma. One following the duties of the mendicant order
should restrain his senses and his mind, like a tortoise withdraw-
ing 1its outstretched limbs. As a house covered with darkness
18 capable of being seen with the help of a lighted lamp,
similarly can the soul be seen with the help of the lamp of
understanding.®’’ No mathematical demonstration is necessary
to prove that a father saves his son when he is in danger. If a
man can love the adversary who wanted to take his life and pity
his 1gnorance, he gets strength to suffer from his Archetype.
the spirit above. The spiritual world is not the world of
intellectual abstractions or of our own physical emotions formed
out of impressions of pleasant, awful, inexplicable, beautiful o
sublime things, which our eyes catch a glimpse of. -

There can be little doubt that the original kernel of the
Mahabharata has an historical background and illustrates by
contrasting characters, the fourfold end of human existence,
viz., spiritual merit, wealth, pleasure, and salvation. The
great Kpics, the Ramayana and the Mahabharata, depict
different times, the Treta and Dwapara jugas, and virtue
declined as these ages advanced. . |

A* philosopher moulds man to the form of God. The inner
qualities of man come into play as iron 1n contact with the fire

expands and takes form and becomes sharp and useful, to.the
* The Mahabharata, Santi Parvan, Chap. CCCXXVII. Verses 3241, pgl 518-19.:
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world. Exercise of self-control then becomes a matter of
necessity, and by practice it becomes one’s own property.
Habit is second nature.

The implications of sacrifice and the worship of one God
Narayana are described in the version of the great Sanat
Kumar :—

‘“ Men having scriptural learning cannot get God by
such lore. Nor can He be acquired by Penances, nor by
Sacrifices. Some one may be seen to purify himself in only
one life by great efforts. Listen, by what means creatures
aettached to acts and those unattached to them get at the causes
bringing on their respective states of mind. In all creatures
it 13 He who hves as the mutable and the immutable. Know also
that the qualities of Rajas, Tamas, and Satwa are of Him. He
1s the fruit of all the modes of life, and He 1t 1s who should be
known as the fruit of all religious acts. The Highest and
Immutable, He 1s also the fruit of abstention from all work.
Duty 1s put in his heart. He 1s Brahma; He is the highest
Righteousness ; He is existent and He 1s non-existent. He 18 all
the Sacrifices. Although the Ritwijas seem to see Him as
separate, He is, however, known to them as one and the same.
Know that the entire universe is under the control of one divine
Being. The Veda that is in the soul, regards the unity of
various creatures. When a living creature realizes this unity
on account of true knowledge, he 1s then said to attain to
Brahma.* *’

- (3od 18 no God, if He 1s not identified with IHis creation 1mn love

and spirit to make the whole thing divine. Similarly, a King
and a priest or preceptor who cannot convert this vale of tears
into the blissful regions of HHeaven, cannot be said to represent
the true ideals and traditions of those high posts in the ancient
Indian Empire. Even the great Asuras Kings Prahlada, Bah
and Britta were staunch followers of Narayana, and different
Avatars of Narayana are mentioned with each of them.

The question of God the Holy GGhost may be compared to the
worship of God in sacrifices, Giod the Son In divine sages like
Kapil and Vyasa, who were identified with God Narayana in the
Indian Epics. That the son saves the father from hell is the
Hindu idea, which, it would seem, the Christians adopt§d in

Jesus Christ. God the Father is the most common thing in

every religion of the world.

"~ % The Mahabharata, Santi Parvan, Chap. CCLXXX, Verses 9-12, 17, 20, 24.85,
26.217, q\d 28-28, pp. ;421-22.



CrartER III.
Family History of Kings.

The Indian Epics demonstrate the stern austerity of life in
every sphere of action. Merit was more prized than the birth
of a man or a woman. The names of the illustrious sages and
kings of India are connected with the family names, lines of
kings, names of places and histories of ancient India. Correct
genealogies of various kings were not kept for the obwvious
reason that neither the king nor the priest succeeded to his
respective position as his birthright. It was an age when
every king or priest had to conform to certain rules of hfe
before he could be called upon to occupy such an exalted posi-
tion. The people then had a voice in these selections and
nominations by the predecessor in office. The throne and the
sacred post of a priest remained in a distinet family so lorg as
the family could satisfy the world by producing dutiful and
worthy children. The people got attached to them and the
idea of heredity thus got a firm hold on Hindu sentiments. The
Ramayana and the Mahabharata, the two Indian Epics, describe
the exploits of the Solar and Lunar Dynasties of India—the
former 18 concerned with Rama Chandra and the latter with
the Pandavas and Sri1 Krishna. The hero of the Indian Epic
had to foreswear every delight of life for the pleasure of dying
a martyr to duty and glory. His motto seemed to have been
that the Sword was his 'spouse and Duty his only aim in life.
Only the names of such distinguished kings were mentioned in
the Epics. In the Mahabharata the Lunar Dynasty was distin-
guished from time to time by a distinct appellation after a great
king—for Imstance, Ailas, Pouravas, Bharatas, Kouravas and
Pandavas after Kings Illa, Puru, Bharata, Kuru and Pandu.
Illa was the son of Vaivaswata Manu and was transformed into a
woman, either for a fault in the performance of a sacrifice or
under the spell of the place where the son of Mahadeva, Kartick,
was.born. She recovered manliness through the boon of God
Vishnu and was known by the name of Sudyumna. Sudyumna’s
son was Pururava, whose son was Ayu. Nahusa was Ayu’s son.
From Nahusa's son, Yajati, the families of the kings of Yadns,
Kurus and Pandavas, as well as the Bharatas, .were desczf.-nded.
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Bharata, the founder of the Bharata Dynasty, was the son
of the well-known king Dushyanta and his queen Sakuntala.
The story of their love was told by poet Kalidasa and 1s well-
known. His descendants were ruling the kingdom from a
capital at Allahabad, on the Ganges and the Jamuna. The
illustrious Bharata race could not have risen so high in the
estimation of all were it not for the fact that the founder gave
ample prdof of his love for duty; and his standard was very high.
None loved duty better than Bharata, for who would sacrifice
his own sons when they were found unworthy to succeed him
fo the throne? His very queens, the mothers who brought
them forth, incensed at their worthlessness, did not hesitate to
perform the cruel act of killing them. = Women though they
were, and full of that milk of human kindness which designated
them as mothers, they would not have gone so far unless they
were 1mpressed with the example of such sacrifices at the altar
of duly. Nine sons they had, and not one of them was spared.
Bharata then performed a great sacrifice with the help of
Bharadwaj and received his reward. Bhumanyu was born, who
fulfilled his father’s wishes and succeeded him. His grandson
Ajamida had many sons and was the progenitor of many clans.
From his sons the Panchals, the Kurus and the Kushiks traced
their descent. Riksha succeeded his father, while his brothers
Dushyanta and Paramishti founded a distinct house in Panchala,
etc. Riksha’s son, Sambharan, the father of Kuru, had the mis-
fortune of being defeated by the Panchals and was forced to
take shelter in the forests of the Punjab. The great king
begged of Vasistha to become his priest to regain his kingdom.
Through the latter’s good offices he not only recovered his lost
possessions and declared himself the Emperor of India, but
succeeded in marrying the beautiful Tapati, daughter of the
Sun and younger sister of Savitri, whom all adore. Hasfi
founded Hastinapur on the western bank of the (Ganges and
made it his capital. His great-grandson was Kuru. He was
the Nestor of his race and lent his name to the line. He per-
formed many sacrifices on the tract of land between the upper
courses of the Ganges and the Jamuna, northwards of Delhs,
which was covered with dense forests. It was first known as
Kurujangala after him, and afterwards became famous as
Kurukshettra. The Kurus were frequently spoken of along with
the Panchals, who had settled to the east of the Ganges and a
little southward, as a highly civilized and gifted people.
Gen'érttiona had not sufficed to blend the hostile blood, though
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they were of the same race. The one still felt the elation, of 2
triumph, while the other groaned under the evil consequences
of a defeat. On the plains of Kurukshetira were fought many
a desperate battle during the civil wars of these races, and they
were haunted of yore by the cruel monsters Sanda and Upasanda,
who added their own internecine quarrels. Here virtue decided
the fates of battles fought, and hence it was called the Land of
Virtue—"‘* Dharmakshettra.”’ :

In the Mahabharata the names of Parikshit and Janmejoya
occur more than once. King Puru’s son was Janmejoya I, and
the great-grandson of King Kuru was Parikshit I. Bhimsena
I, was the son of Parikshit. This Bhimsena’s son was
Pratisraba, who was the father of King Pratip. Devapi,
Santanu and Valhika were the three sons of Pratip. The birth
of Santanu and his name itself seem to be rather mysterious,
but before dealing with them it 1s better to mention the history
of the family as told by King Dhritarastra in Udyoga Parva,
Chapter CXLIX :—

*“ The grandfather of my father, conversant with all virtues,
Pratipa, the ruler of the universe and known in the three worlds,
that ion among the rulers of the earth, while ruling his kingdom,
virtuously had born to him three sons of renown, having the
attributes of the gods. Of them Devapi was the foremost
(eldest) and then came Valhika and the third Santanu, the
wise man, was my grandfather. Devapi, that best among kings,
though endowed with great energy, had a defect in his skin; but
he was a virtuous man, a speaker of truth and ever devoted to
attending on hig father. Devapi was honoured by all the
subjects and citizens and respected by the good; and he was
loved by all—the old and the young. He was benevolent,
attached to truth and devoted to the good of all creatures, and
eve<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>